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CHAPTER THIRTY FOUR
MANDAPAAKHYAANAM (23)

THE HAPPY ENDING OF LEELAA’S STORY
Segard
Devi spoke
AAEA ITA: U UT ol TIGIA: ATCRMTET U Ucged AMd gadH | (55.69)
Look! King Vidooratha has left this body.
His Jeeva will presently enter the ‘heart of king Padma’s dead body covered by the garlands’.

EECEICICIC)

Enlightened Leelaa spoke
el ARTOT AT ITRAY AGHAVSY, TARATR] GIecATATd] I=sTd A | (55.70)

Which path will this Jeeva follow to enter the room of the dead body, hey Deveshi?
Let us both follow him quickly, and see how he goes, hey Excellent one.
;o g
Devi spoke
AJIATHATAEY ARTATTAT Treafd tuisgAw aid g arefa Reaa:|

ARSI ATATAIA (2) A, RERSIafea e & dlecaeddr (55.71,72)

He will go through the path as pictured inside the Vaasanaas of his human state,

thinking that ‘7 will travel to a difterent world’.

We will go through the same path as desired by you. Between friends, wants do not make any difference.

afasaa

Vasishta spoke

sfa Raftamuraraa el gga faargamEt
FUTIRYATHAEGGR TaaTforcfedsrel faeqalssedl (55.73)

The ‘Sun of enlightenment’ rose in the pure mind of the king’s cherished daughter Leelaa (of royal
lineage)(enlightened Leelaa), and the ‘talks about the Supreme Reality’ removed her fatigue.

Vidooratha meanwhile became inert with the mind getting absorbed within.
(The king had fainted, and was about to die.)

UdTEHededR TSl URGATATdRSD: dHIDIFUTOIAY: ORI (56.01)
Shotgotaquite: afvragaEeefd: Jgacafadacaraaragaagiod: (02)
FEIRUEARIRY fAufaanr: srafadafa: duaadicgag s (03)
RF-gEd SAPRATIRA A [ :Tuecaaiadd: HHUT SaTe| (56.04)

Meanwhile, the king - with his eyeballs rolling, with all the limbs paralysed, was left with just the subtle
life-force; his lips became dry and bloodless white; his body was colourless like the dried up leaf;

the lustre of the face had paled out; his breath flowed very slow making a noise like the humming of the
bee; his mind was sinking as if falling down the deep well of the death-swoon; his eyes and other senses
were withdrawn inside fully; he was lying senseless and was looking like a picture only, as if drawn on
the canvas; all his limbs were lying motionless as if carved on the stone.

agerd fehagehed, AEAST o STel uroT: Uy gaf T gailar=dRarar: | (56.05)
What more to say! The ‘Praana’ left him discarding the body-region, like the bird flying out from its tree
that is about to fall.

d d cedare fecaedl aerd Sha groerlt afdgewerrfdartae | (56.06)

The two young maidens saw through their ‘divine vision’, ‘that Jeeva (of Vidooratha)’, ‘that cognizing
faculty that was endowed with the Praana’, like the fragrance carried by the wind.
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1 Sherdfdgare arde fAfedr Jdl, @ gl e aiaegfaarif=t (56.07)

The Jeeva principle (of the king) got mixed with the wind in the sky, and immediately started moving far,
following its Vaasanaa.

dAATTEARIY Sgd SHaHiae, HFIGIS dlcTeldel TdehelliAd | (56.08)

The two ladies followed the Jeeva-principle, like a pair of bees following the line of fragrance.
Il FEAAATT A FIUEES HFR g9 Fidgedelda arg=T (56.09)

Even as the death-swoon subsided within seconds, the Jeeva woke up in the sky, like the wave of
the fragrance rising by the wind (through his lingering Vaasanaas and belief-systems).
HYRICGIVAFAAIATH T AdY: TeYRAuSTITAd RN SATAHTCHT: | (56.10)

He saw his body getting carried by Yama’s men.

He also observed his body getting formed by the sacred rice balls offered at the funeral.

AT hABCTEATIGIA [FUd daFadqy U Seqfd: aRaf¥a#| (56.11)

He then found himself going towards the ‘City of Yama’ that was situated quite far; the path exhibiting
the fruits of actions; the city filled with many sorts of creatures.

UTH dTETAYLATIEER Tl TA: “316T HATTAYHA g died hara,
fcaAaTaeTdral ddisd YHBATI, HIGeIT: TREIAT WuFRY faafda:,
UThAlsEd AAHA SelsieT AR, UfdReay d Ical cTSAANATT TTH" | (56.14)

When he reached the presence of Yama, Lord Yama proclaimed,

‘This person does not have any impure acts as his.

He has been always performing auspicious acts and has been good towards people with impure minds.
He has been blessed by Sarasvati’s boon.

His body of the previous life is preserved inside flowers.

Let him enter it.

Leave him there with the help of attendants who will keep my command in their minds.”

dIETD AHNAWT T30l 59 =g |
When he was released by them, he was thrown into the sky like a stone from a machine.

HY Shgeherr el AT T FH: good, Slaer@r g ®Uvat 9 a g3fd|

Then all three, that subtle streak of Jeeva, Leelaa and Jnapti, floated up in the sky;
the ‘Jeeva-streak’ of course, did not see those two ladies endowed with the space-forms.

AR I FHeolsed AHEA dllepreauddicany] fafasica sergerd,

fgdiid SHTE HAUSHAUCT I, d § HFheUSIUA!l HIA Siaar@dr

TR U oflelled - QeAUsy, &Tonigiasriq: &R, dideldl JATFgs

FIHTE JUTFATST GIUR: gad JAT| (56.15) to (56.19)

Following him, they both jumped across the sky, and crossing different worlds, quickly coming out of
that ‘Jagat-arena’, reached the second world and descended down to the Earth;

and, endowed with the forms conceived by their will,

along with the ‘Jeeva-Lekha, the streak of the Jeeva’,

reached the city of king Padma;

and without any restraint, entered ‘Leelaa’s dome of the harem’, within seconds, like the streak of the
wind entering the lotus, like the sunlight entering the lotus, like the fragrance entering the wind.

B GID]
Rama spoke
SRIUTE: HUFAG! AT [AHE T[E, FY A RN AR HAMAROM| (56.20)

Brahman! How did he reach the house where the dead body was kept?
Being dead in another world, how could he find his way to Padma’s house?




afasaa

Vasishta spoke

TET EITHATeT - TAAGET el T[0T Il god DEATEl AT dged | (56.21)
Raaghava! The dead body of Padma was present in his own Vaasanaa (in his own field of experience).
All the things were happening within his own mind!

How can he not reach his own house (of his own dream)?

HICaATTAG T SHTeodhUlcy dedardeiad fad Hl a1 F uIfd| (56.22)

Who will not see the obvious fact that innumerable worlds of delusory nature exist inside the tiny point
of Jeeva of this world, like a fig tree inside a seed!

IUT Sfagydiaaggl gie ueafa TaHrayd RuEeieafaTd aunl (56.23)

Just like the Jeeva-form sees the seed (of Vaasanaa-fields) sprouting in his own mind as a natural
occurrence, the Chit-atom also sees the hosts of three-worlds within itself (as its natural state).

T FYREAE GIEA=REId HUITA AU T HAAGARA Hel
dUT EIIEATTEIANE gRueafa Shrar anfarraedisi s aieraisi a1 (56.25)

Like a person sees in his own mind, the distant abode of his wherever he is, without a break,
so also the Jeeva though deluded, even after passing through hundred wombs, finds its own
desired object situated in its own Vaasanaa.

qHAETT

Rama spoke
[Rama raises doubts about the funeral rites performed at the death of a person by his relatives.
It is commonly believed that the rice-balls offered by the relative makes the dead person get a body in the next birth.
Anyhow, since all the actions occur due to Vaasanaa manifestation only, suppose there is no Vaasanaa in a dead person for
getting the rice balls, what happens, will he not get a body, Rama asks.]

HITATUUSEIAT AR (eIl : hiedaudd oitd: Tush I o | (56.26)

Brahman! If a person has no Vaasanaa of rice balls (Pinda) offered to him in the funeral rites,
how does he get a body?
afagrard

Vasishta spoke
Ruatsy S a1 a1 Nuar gt WA R g &g Tvar afcuvswasmsaR:| (56.27)

Whether a person performs funeral rites to the dead one or not, whether the dead one thinks that rites
are done for him or not, that is just a deep-rooted Vaasanaa of the heart that the offering of such rice-balls
fructifies into giving the dead person a new body.

IRTd FeHA SegiadcIGHIT: ooy fIGeY o HITIAT FafAd| (56.28)

What the mind thinks, the person becomes only that, is a matter of experience.
This fact does not change whether you are alive (with a body) or dead (without a body).

aftvsefa Gfaear fAftueslsit aftvesa, Aftuvseaifa afaear afvsisi aftvsar) (29)

If the dead one believes that he got his offering, then, even if it was not offered, he gets the offering
in his own conceived world. If the dead believes that he will not get the offering, then, even if it was

offered, he will not get it in his conceived world.
(Two belief systems act here - one who is a relative or friend performing the rites and one who is dead; both have their own
beliefs about the funeral rites.)

JATHTTAAAYT TeTrATe & Tegdn, Haar T uerds=r: srosy sefa &1 (56.30)

The reality of the things is determined by one’s own beliefs (Bhaavanaa).
The beliefs about objects arise by reason of one’s own ideas about them.
(‘Bhaavanaa’- conception, imagination, hypothesis, fancy, thought, idea, supposition, faith etc.)

JYUT IqTHAAT Al dTATHARI, 3T IR Terddf Haaaan| (56.31)
RO fadicfa @ deraa eI,
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Because of the Vaasanaa, poison can turn into nectar for a person.
The unreal object attains reality because of one’s belief only.
Never does anything arise for anyone without a cause.

HTGAT FIAGH a 3fa FuTaesal (56.32)

Be ascertained in your mind that the belief has no existence at all (and only the pure state of Brahman
alone exists empowering all the causes and effects).
PRO T SRIAHIT Fafddq 7 T8 d Hd fhfRcead Aelgared| (56.33)

Never it has been heard or seen that the effect can exist without the cause, till the time of MahaaPralaya,
except in the case of the Supreme Chit which is causeless and exists by itself constantly.

g argar, da 9o TaT sarddr, FRIGRUE Iifa Jaercda asfal (56.34)

Chit alone alone is the Vaasanaa. It alone holds the objects inside it like in a dream.
It itself remains as the cause, and rises as the effect too.

AT

Rama spoke
YA AT AAAT F: Udl arAliedd: d€T Icgeal HRYUA: Hear FATG:,
et & b gal JE: Tagd a1 J a1, Tl arcq@ AT Hd=T fh Tt (56.35,36)

Suppose the ‘Preta’ has the Vaasanaa that ‘I do not believe in any sort of Dharma or rituals’;

but his friend believes and performs the rites properly with full faith; in such a case, does the
Dharma become ineffective or does it not (since two different conceptions are there)?

The ‘belief-Vaasanaa’ of one person which makes it true and the ‘non-belief Vaasanaa’ of another
person which makes it untrue, which of these two is more powerful?

afasaa

Vasishta spoke

SRIBIAfhITgeIaUTAG A HIadT, TAAFYIEAT A1 Ecq gARTAD S=AT| (56.37)

The ‘Bhaavanaa’ rises based on the place, time, action, ingredient, and wealth.
Wherever it arises, if it gets the result, that one is the winner of the two!

YHETG: UGl AgTHAT TAAT AT YA UdHATIA FIITAATYLHTI (56.38)

If one acts with the Vaasanaa of Dharma (as guided by the Shaastras), then it gets fulfilled that way
(being more powerful) overpowering the Preta-mind; or else the inauspicious thing occurs as per the
conception of the ‘Preta’ (who is against the ethical codes prescribed by the Shaastras).

Td QRS A AG AT AT A TAad YHTFITEHAGTA| (56.39)

In this manner, among both aspiring to be winners, one who is the bravest (with more ascertained belief) wins,
in this case. Therefore with auspicious effort, auspicious practices should be undertaken.

AT

Rama spoke
CRIPTAGAT STele] AT FHGTA TIeHehedaaNG! SRIPTAGT: Ho:| (56.40)
HROT HIACANG Gl HEDIRIH: HEPINBROMATANATT drHAT Hd:| (56.41)

Brahman! If ‘time and space’ are important for any Vaasanaa to rise, then at the beginning of the Creation,
where was the space and time? If these (space and time) are the concomitant causes,
then we know that such concomitant causes are never found in the beginning.
So how does the Vaasanaa arise?
afagrara

Vasishta spoke
TgAdeHEETR AcdlcHed heldd AGITITING SAFIl o Didd| (56.42)

It is true, hey Rama the mighty armed one, that in the beginning after the ‘MahaaPralaya’,
there never ever existed the ‘space or time’ in the Supreme Reality.




AEHINDBROTATHNT FIT I ATATET F WcUeel o T FPIUA Pra| (56.43)

Since the concomitant causes are absent, this ‘perceiving intellect’ (which conceives the duality) is not there,
not produced at all, and will not arise also, in whatsoever manner.

RIEEHdeT fhfaagradicae degeld Fafgy RAdfAcFAHIaA| (56.44)

Because of the non-occurrence of the ‘perceived’ (as the Jagat phenomenon centered on the ‘I’ sense),
whatever is seen here (as the perceived phenomenon) is Brahman alone, which is free of suffering,
and it remains as the pure Consciousness by itself, in this manner.

udard giherd: HARSIAH T d, Ty Ui, adATHmAT YOI (56.45)

I will surely be explaining all that to you through hundreds of examples.

That is why, all this effort is made. Now listen to what happened in the present story.
DESCRIPTION OF THE ROOM WHERE KING PADMA’S DEAD BODY IS PLACED

Td gEAd: T A, e, hivt oulueRor afedida e,
RITedTIRERFIRTSAUAT HAlcad, HAaRPpeaATedNerd I TH [&Ud,
HAGRPeGHIGIHGATFRETod, ATATITRN: EATTIAQUTGFATICHS I,
AT EGRITATETR T SATIS, TRAFTRITRTA R AATHATHA TR KT,
eI gaHEATTTH P, HYUTTGaBHIGAD e ddhled,

= Al GIRE I G BT IR i

fo:eregHci@a [Aafdeghedd| (56.46) to (56.50)

The two ladies entered the ‘beautiful room’-

which was scattered with flowers; which remained cool and fragrant as in spring;

with the people of the city calmly engaged in their own activities suited for the occasion;

where the dead body was kept in the room covered with flower-garlands of jasmine and Mandaara;
‘great heap of flowers’ strung in various types of garlands made of jasmine and Mandaara covering the
dead body almost rising up to the roof;

auspicious objects like the golden pot with the coconut etc placed near the head of the dead body;
doors and windows locked from outside tightly, so no one could get in;

taintless walls reflecting the dark shadows of the flickering lamp-lights;

just one corner of the room alive with the breath arising from the sleeping person;

the moonlight from the rising ‘Full-moon with all its digits’ outside, falling inside it and making it
pleasant;

winning over the affluent palace of Indra by its beauty;

beautiful like the inside of the ‘closed lotus bud of Brahmaa’;

soundless with complete silence; and taintless like the moon-light.

ddl SEAGETT, AAMARUTAI ofiell TAGIATI FAT I UAAWIT, (57.01)

UIIAy] YTFEATARI, Uees!, UFaarde, UheATehRael, FaEursigeall,
URUTIATETeGl, URTERUAAT, YTHEUTHRTS T, shdel dF FIEUd,

HITEAT, ATHCEACYACATGAAT FAcll, HUOTYEATGS: Fooida geedel,

HaTuT ANETAEE] ATTGTTdYUl, FolecATCHATIUAT GG Heg ATed,

AUreTcHA fasoneieshfea Famrd, sfedr goudsRifed gournf,

HJdeAd ~geaeiefRefaafEd, hfRcuraaaear Fenaaegr Anfdal (57.01) to (57.08)

Then the two Goddesses saw there Leelaa -
who had died before Vidooratha, and had reached before him, sitting next to the bed where the dead
body was kept;




who wore the same dress of the past; who had very same behaviour of the past;

who had the very same Vaasanaa of the past body; who had the very same form as of the past;

who was extremely beautiful in all respects; who had the same type of movement of limbs;

who wore the same garments of the past; who wore the same ornaments of the past; who was alone;
who was sitting there holding the chowrie and fanning the king, looking as if the moon-lady had risen
adorning the Earth;

who was sitting silent; who was supporting her bent face by her left hand;

who looked like a forest-creeper filled with flowers because of the light shining out of her ornaments;
who was showering the directions with ‘Maalati flowers’ with her eye-movements;

who was creating a moon with her charms in that room, like the moon which rose in the sky;

who had reached her king, like Lakshmi coming to Vishnu;

who looked as if risen like a bunch of flowers from the heap of flowers;

whose eyes were lovingly fixed on the face of her husband intently;

whose face was slightly apprehensive like the faded-moon at night.

1T AT ofeleAl TET IA1 d J & Jfald IEA HcgHhod A1 J draa2iicdr (57.09)

She was seen by the two divine damsels; but she did not see them, because they both were empowered

with thoughts which would become true (SatyaSamkalpa) (power to make true anything they willed);
(They both had willed that the other Leelaa should not see them yet.)
but she had not risen to their heights in her intellect (since she was just an ordinary human seeped in ignorance).

AT
Rama spoke
AR AT el TEATT g A ARARar TanHi aftaw)
forfreEr @ e dgeas a aftta:, fhauea: oa a1 a9 sfa & ®AFT gANl (57.10,11)

The previous Leelaa had placed her body there in that palace-room, and had gone with Jnapti in the
contemplative state; this is what you told me before; but now you are not mentioning anything about
her body. What happened to it? Where did it go? Tell me hey Prabhu!

afagrara
Vasishta spoke
BTN, TchdeaAed FIdT, hadl HleddiHgaadfgAaiad| (57.12)

Where ever was Leelaa’s body? What realness is there in her body?
Only an illusory-state appeared, like seeing the water in a desert-land.

HTHAE STITcHd, Pl SEIfGhedT, Silddeasy FIcuIT ded =/l (57.13)

‘Essence of Reality alone’ is this entire world. Where can there be the conception of the body?
Brahman, the ‘essence of bliss alone’ exists as the ‘Sat’. Whatever you see, that is the ‘Chit alone’.

Tdg N frerat aRoTAAURTE FACR ddg FEATfEATEAT ag:1 (57.14)

Even as this Leelaa matured gradually in her ‘supreme understanding’, because of that, her body just
melted off like snow.

Grfaarfearceed drosgfear aa: snfanifaadarsfafa Toyersmadl

The ‘Aativaahika body’ alone gets deluded ‘I am the one with a physical body’, in course f time,
like seeing a snake in the rope.)

snfaarferced €T Igddifehd HFAG ATH dEIT Hd dJTarfAHifdsA| (57.15)

That ‘perceived phenomenon’ ( the body) (the shape that is always experienced as stuck to oneself) -
that is seen by the ‘Aativaahika form’ (the subtle state of the thinking self) (which is not in space or time) -

as (made of elements like) earth etc, - is conceived by it alone, and is termed as ‘AadhiBhoutika’

(located at certain space and time frame as a solid structure).

[The “Aativaahika state of a Jeeva’ which alone is always there as not bound by any space or time, and which is made of
only ideas, desires, learning, beliefs, Karma-results, Vaasanaas etc - conceives the elements - and sees itself as a body made
of elements that is staying inside a world made of various objects made of elements.

It cannot ever think of anything that is not-solid.




It is one with the physical body and is completely identified with it as the self.
It thus gets deluded into believing in birth, death, rebirth, after-world etc.]

aREdIT J FUUT HFIATCATAANAD: T Aeded F WIT FATHT AAYSIAA| (57.16)

The ‘AadhiBhoutika things’ (located at place and time) like the (varied groups of) elements earth etc (as the

objects including one’s own body) are actually not truly existent by word or meaning, like the hare’s horn.
[Objects are only imagined as solid and real based on the sense brought information of image, touch etc.

Nothing is there as a solid object in actuality.

The time, space are all just measures that give the location of the sense-information, and an object is seen as existing at some
place at certain time.

The body is a constant sense-information that is always there as the first and the closest sense-information, and acts as a
contact point to other physical objects.

The Aativaahika is centered in that body-information and is identified with it as the ‘I’, and imagines a solid world of objects
around it as that is always there as an absolute structure with all the solid objects existing independent of oneself, and believes
the time and space also o be absolute and same for all.]

ga ERUThIsTAIT Fatd JEATedr Afd: § fhaAlcasaid o7 FapreauRar| (57.17)

If in the dream, a man dreams that he is a deer, where will he search for the dissolved body of the deer,
once he wakes up?

3EcTHTAIY AT Hd faehad snfeqaidad) Toaraf adyad ard| (57.18)

When the unreal rises, the real dissolves off. The delusion of the snake in the rope for the deluded one
also dissolves off, when the snake-delusion is gone.

ATTEALEET AAIATAET HEITcdlsl 9 VAT ALATRISHUNTAT| (57.19)

‘This belief in the absolute solid world made of elements’,

has become falsely established as the truth, without any seed or source,

but as a false conception that rose in some mind of some Brahmaanda;

that mind from which such a false notion appeared was one among the many ignorant minds of some
‘totality state’(some Brahmaa’s creation where ignorance prevailed),

that Brahmaanda was again one among many Brahmaandas.

(Like some random seed of a thorny plant corrupting the entire planet with its unrestrained growth,

some 1gnorant belief of some mind of some Brahmaanda corrupted all the future minds of other Creations also.
That is why, the belief in the solid world of elements has become so deep-rooted in all the minds here.)

TICATFH T T HafsHalordd: RRATGASEIHT THHATT JAT| (57.20)
Like a child rotating oneself on the ground like a wheel, that ignorant one (the totality-mind), as all,

experiences everything for a long time, enveloped by a body which is impermanent, naming it as the
‘Creation’ though it is nothing but a dream-product.

qAETT

Rama spoke
Seledilh: QT Ieod! Ao s snfaarfesdr g8 drensa feeadl (57.21)

Hey Brahman, (since the liberated Yogis do not have AadhiBhoutika bodies),
how is that the Aativaahika body of the realized Yogis (of knowledge) is seen by the people when they

depart from this world (while living or liberated)?

(Does the Aativaahika body gets left out when liberated, and seen by others, since they have no physical bodies?)
[Leelaa had discarded her body-identity and was in her pure Vaasanaa-less Aativaahika body.

What will the people see her as now? Can they see her?]

afasara

Vasishta spoke
[There is no body at all for a realized Yogi like Leelaa.
Such Yogis exist as formless entities only, being established in the silence of the Self.
But, in order to communicate with others with bodies, they appear with some shape by their power of SatyaSamkalpa.
Leelaa was seen by Arundhati’s son and the people in GiriGraama, because she willed it so.
Neither the Aativaahika body, nor the AadhiBhoutika body exists for a realized Yogi of the highest level.
But like play-acting they hold on to some identity as Vaalmiki, Vyaasa, Vishvaamitra etc, just to be amongst the people
of the world who live a form-based life only.
They maintain the Aativaahika body with minimal Vaasanaas and are seen by others as if with physical bodies.
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The AadhiBhoutika body is necessary to live in a world which is framed in time and space.
The Yogi therefore, maintains some particular form as his identity for the sake of others, like having a dream body when
meeting people inside the dream.]

CEREIERWITA: qdee e Ter anfaaiRecssacrasafaa el (57.22)

Changing from one body to the other without the previous body getting left back -

is experienced always in the dream in the Aativaahika state (dream-body state)

(where you can dream that you are a deer, and again that you are a human without leaving back the body of a deer),
where the body seen in the dream is prone to dissolve off (since it is not real).

JATAY RHABUT: ReeATFA RAalsFe: TeaAAIsTTeTcafficdd AfAced: | (57.23)
The body of the Knower (Yogi) who has realized his oneness with the Brahman-reality,

though seen (by others), is never actually seen,

like the snow drop in the Sun or a cloud in the autumn season (since it is non-existent in his level).
[Even when alive, the non-existent body of a Yogi is seen by his Samkalpa only, and not because it is really there.]

g daryar FRETCE d J8ga DFATRHT g JET 3 @ @IT:| (57.24)

A yogi’s body is not seen by even other yogis, immediately (after death), or anytime later, as if flying in

the sky like a bird (since it is non-existent.)
(If they see the body as flying, it is their own ignorance playing games, or as willed by the Yogis themselves.)

EIAHATHACIT FafdchiAcherdd HAsITATT uedied dRANAaHTem: | (57.25)

Only through the delusion created by the Vaasanaas,

somewhere, sometimes, someone, who are with him see the yogi as dead.
(How can he die, when he has no physical body at all?)

HIedATH J SelcHT, dul dguenFafd Headldd, Tl AugfgRarcAta| (57.26)

The body is just an illusion for these yogis.
The illusion disappears, like by knowing the truth the snake vanishes from the rope.

&l SE: HEI T HAT HET ARN: HY Pd:, U ded, IGHGNY: dhdel Id:| (57.27)
What body? For whom is it real? Whose death? How and where?

‘That alone was there which was always there’
Only the misconception that was there, was gone. That is all!

AT

Rama spoke

ridarfehdrAfa fAHfAs va fF sa=g sfa A e I sa a: g (57.28)
Does the AadhiBhoutika body itself become the Aativaahika body? Or is it otherwise?
I am confused as it were, Lord!

afersiara

Vasishta spoke

IEA FRPATT o IEIA fohagear, nfaarfesd vared accddefasifds: | (57.29)

I have explained this to you so many times, hey Wise-one! Don’t you grasp the truth yet?
There is only Aativaahika, and never the AadhiBhoutika.

qeiararEdstAfa arfaatfdendaafa: Jer meafd dared dar gat gadd| (57.30)

By repeated misconception, one gets the belief in the AadhiBhoutika body (as his identity).
When the (false) idea is gone, the previous original one (Aativaahika) only prevails.

el Iecd PIfSATATT T AU Te: AFAFAAREI drgaienferadnd| (57.31)

The body which is believed to be hard and dense vanishes when the ‘Supreme without any afflictions’
is realized, like the body of the man seen in the dream (vanishes after waking up).

TTHATITEAT: HHTSTIT T FIAURRIANCT Goed A | (57.32)

The body of a yogi becomes light like cotton (like a light costume), (as if awake in a dream itself),
as when a person while dreaming, understands that he is inside a dream.
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I TICAURSATATIAT Sl AgAITAT NUIGT S8 TYAdcTe] A HIF| (57.33)
Just as the body becomes lighter by the understanding the ‘fact of dreaming’ ‘inside the dream’,
this body will feel like a ‘floating gross body’ by attaining enlightenment.

HABGAGDeUCE TRUTACHAT H¥ACGe Ad G99 TARRATAAIUH| (57.34)

Even the ignorant ones, who are well-ascertained about the grossness of their bodies because of the
long-time practice of conception, attain the same Aativaahika-state when their dead body gets burnt

off (because the physical body is actually not the real identity of anyone, and is just a sensed object only).
(What to say of Yogis who by realizing the Self remain in their original Aativaahika state!)

THCRIIHIAHGT HITd d JUT gararfaraefa shaarafd A= (57.35)

Due to the attainment of enlightenment, the experience of the light body occurs to Yogis even while
living.

3fedr THal dF AheUlcARAcTd e F HdegedresT Jaiad:| (57.36)

When the memory of the waking-state occurs in the dream, while dreaming, the dreamer realizes that
the (the dream-body) is just a conceived form. Similar is the state of the Yogi who is enlightened.

wfeaiafdd sfa oarfda gerserdn, 6 Fegaear smar & gemadl (57.37)

The body is just an illusion like the snake seen in the rope.
What is lost when it is lost? What is born when it is born?

AT

Rama spoke
Aed] I arEdeT ool NRTTed d Iie delcddhedddl geded fhad: UHT| (57.38)

Prabhu! When those people residing there are going to see Leelaa again, will they see her by her will
alone? What will they understand her as (a queen or a Goddess)?

afastard
Vasishta spoke

(The ignorant people will make up their own narratives when they are unable to understand the true happenings.
Here also, they will a make some story about the two Leelaas.)

Td ArEafed d TRl RRYaafdE g auear Sy $lsta&dn sunTdr| (57.39)

They will think that this queen (Second Leelaa is the real Leelaa who) is here pining for her husband’s
death; the other one (the enlightened original Leelaa) (who as similar features) is just a friend of hers
coming from somewhere !

HeE: & Farwi, uerdr @fadfeh:, Uy fAAead, $d v faaron| (57.40)

How will they ever doubt! The ignorant are like animals (with no analyzing capacity).

They just react to what is seen. Where do they ever think?

[The ignorant have no reasoning capacity. They will just accept whatever they see in front as the truth.

Most of the people live only on the instinctive level like animals. They never reason out or analyze any situation.

They just react on the surface-level and act the habituated way.

When they see a Leelaa-like form (Vidooratha’s wife) sitting next to the king, they will believe her to be the original Leelaa;
and even if they see original Leelaa, they will think that she is a friend of the queen, because she might look more detached
and stand at a distance. ]

TAT TSN ogaT T Acdl] Ioid, HAACASTURNGEIAT TTET QUIGHAI (57.41)

The mud-ball thrown at the tree passes the tree without hitting it.

The “‘unborn ones’ (made of Chit-essence) (yet who are ignorant) - are just ‘animals’ (Pashus) (with no analytical ability)
because of their ignorance and also because of their own bodies which are the nine-holed cities (which are
bound by Karmas and Vaasanaas) (and thus have no proper reasoning power).

[A boy wants to hit the tree for fun. He gathers a handful of dry mud fallen at his feet and throws it at a tree; it neither like an
arrow enters the inside of the tree; nor does it stick to it like wet mud; nor does it hit and fall back ready to be used again like

a stone piece; it just dissipates and misses the target.

The understanding-level of the ordinary humans is on level with the instinct-based animals like goats; and is equal to the dry
mud-ball thrown at a tree. It never grasps the depth of the situation. It always misses the obvious truth.
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In Leelaa’s story nobody can grasp the events of Leelaa’s life even if they were video-formatted and presented as a proof.
They can only relegate it to the mythological level and worship Leelaa herself as a Goddess; or they may consider the whole
thing as insane or devilish.

If nothing is told, they will just make their own conclusions about everything and leave the matter at that.]

[ AT STAHIRA SN TAASTHEANT o & dg JAT TY: 1 - gfar:

He who worships another deity with the idea that ‘that one is different from me, I am different from that one’, he does not
understand the truth like a ‘Pashu’. - Shruti] [‘Pashu’ is something which does not see other than what is seen in front. The
ignorant ones also just keep on living day-by-day, just moving through perceptions like an animal, in the instinctive level only.]

JYT FTAAAYATTe ST FIT Teofd FFIAT JIEATAASIAHNTARH| (57.42)

When one wakes up, who knows where the body in the dream goes? It never exists at all.
Similar is the case with the AadhiBhoutika body.

AT

Rama spoke
HIAETATAE YOI T ITeafd 3fad & T By Reufarae:| (57.43)

What happens to the objects in the dream (of a life) when one wakes up?
Clear this doubt of mine like the wind clearing the autumn cloud.

afasar

Vasishta spoke
TATHASY Thed UGIAT: Tdded: Aldalsedididlecdd Tdegdledfclel JAT| (57.44)
Mountains and other objects seen in the delusion of the dream, are inside the ‘perceiving Consciousness’
like the movement inside the wind.
e JAT T FETealsedfaeicdel AAedrcHl, ddard Tacd: afdar dAed| (45)
In the ‘still wind’, the movement occurs within it only, and is not different from it;
so also, the object seen in the dream is just a taint (of misconception) in the undifferentiated ‘Consciousness
principle’ (and is not different from it).
FIATATH AT FlAea TGIcel, IFGedl J detd AlcAched dGTcHDBI| (57.46)

The ‘Pure Consciousness’ alone shines as all the objects of the dream.
When the dream is not there, everything exists as the Consciousness only, being one with it.

Hfacraardaif§ca d deraa dFad JAT acauI/IAT a1 Fegdiadn:| (57.47)

You cannot differentiate between the Consciousness and the dream objects,
like the liquidity cannot be removed from the water, or the movement from the wind.

JETT EIfGaTauEdcaAgad AU GYfaRcgd Aearaaicanfarn] (57.48)

What is there as the ‘understanding-state of all the perceived objects as if real’,
is just the worst-state of ignorance;
that alone is known as the worldly-existence (Samsrti), which rises because of ‘false knowledge’.

TERIRPRUTATHNATT vl dreelt, Tfdceaaueraiar fgar Tawa AR (57.49)

As there are no concomitant causes (to produce a world), how can the ‘dual nature’ of

the ‘perceiver and the objects perceived in the undifferentiated dream’ be real?
(Dreamer alone is the dreamt-objects also!)

JUT TICAEIAT A AT G:, TI PAGGIA FINGH HATeTH o191 | (57.50)

The waking-state is just like the dream-state; there is no doubt about it.
In the dream, the city seen is unreal; in the waking-state, the Jagat seen is unreal.
 ardt ARG AFT: FeIed FaTAdIed:, dfdal Aeadcded T acadil (57.51)

The object seen in the dream cannot exist when one wakes up.
The Consciousness is always there as real, but the dream-objects are always unreal.

Zifecda FurRl 7afd TaEauda: wAUT a1 T NS @ FacaiAHifasa| (57.52)

The dream-mountain instantly becomes emptiness when awake; so also, when the true understanding
rises through the practice of Vichaara, the AadhiBhoutika body becomes emptiness.
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3SEAIsT HAT AfT UTed AR TEUAAT: FATTAAIRhIHd FaeaHTasdl Id:| (57.53)
When a Knower is seen as dead, the others who are harassed by their ignorance always, and who stay

nearby, see him as dead or flying away, according their own beliefs and conceptions, though the Knower
always exists only as the (invisible) Aativaahika body, before and after the death.

fegeey A, geal Aleeed:, AR”AELRN Hlied:, YA TIEAGHAT: | (57.54)

All these are faulty visions!

Creations are just appearances of delusion, the illusion that is caused by Maayaa (seeing what is not there),
empty of meaning like the experiences in a dream.

[Even the worlds experienced after death as it happened to Brahmin Vasishta, are from the Aativaahika-body only and stay
within his mind; and nothing happens as a solid world-experience outside of oneself.]

TIAGHAT SHAT FOMeddld HecARAATL: THCHITATH:
HIecATTAATTehRIRITT: FIHEAT TALANEAT FIAGRRUBRATT| (57.55)

These illusory sight of the ‘others’ (deep-rooted by seeing only ‘difference’ again and again)

and the wide-spread appearance of the created-world through delusion, rising at the time of death,

shine forth inside the ‘Aativaahika body’ only,

like the ‘dream-experiences’ only,

and all these rise up falsely (as a result of ignorance only),

like the sight of a river in a desert which looks real for a deer (and are within the mind only, and not outside of it)
(forced by the Vaasanaas towards the worldly objects).

afasaa

Vasishta spoke
TdRAeTeaY ATsid deIY GA: ol U FAAH: T JAT| (58.01)

Meanwhile, Jnapti stopped the Jeeva of Vidooratha by will, like controlling the vibration in the mind.

EECECIRIBI)

Enlightened Leelaa spoke
ac ¢TI TehdTedTall ITAIsTAT AT Afeey Fardt AR i JAgure e U (58.02)
Devi, how much time has elapsed here in this house, from the moment I got absorbed in the contemplation,

and the king had died?
SIfaeara

Jnapti spoke
3 AMETCAIchled 3¢ GIEAIad dd I6TY ardded Taudisdied Id| (58.03)

For these maids sleeping here (in this Creation), one full month has passed, even as they stood at the door,
guarding your body.

U] ¢eed fh gd ddg axafoifd, kR da uaior dfcerele areudar ard4,
fastia ufad st dcafAa gead, FEHAUAT S1d: AaEd FeaAfad:| (58.05)

Hey Fair-hued Leelaa! Listen to the account of what happened to your body (when you were absorbed in
Samaadhi). Within fifteen days, your body became faded and moist, and fell on the ground, lifeless like
a dried-up leaf. The dead body was like a log of wood, and cold like the snow.

dar afEafIRmTeT Fadafafa Tad Fegreiaig v i@ fAshid Jerdl (58.06)

Then the ministers came and saw the body rotting away, and decided that the queen was dead for sure,
and the body was removed from the house.

IgATT fhafehel, eficar degeerefdr: Rd diecT Agd TedT STAdTcpde| (58.07)

What is there to say anymore?

It was placed inside the cremation-fire with ghee and sandalwood logs, and burnt to ashes immediately.

dal U=l FAAGed: Peal VeAATDel URIRETAIRAY Hdraredaieda| (58.08)

Then your family, thinking that you were dead, cried aloud and wept saying, ‘the queen is dead’.
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All the rites to be performed for the dead were performed by them.

gardl carideTeled NNIHUNRTAT WelhleRTdid Aeioas HfasTid| (58.09)

Now, seeing you returning with another body (as the form of other Leelaa), there is going to be a talk
of miracle that you have come back from the world of dead.

cd g dd NUT HcFdheud: Fd 7RIV Fgaeiad e T qaan| (58.10)
JETHAT cIAFAT S8 Ufd dea o TUAFGTET arel A urerdeel dal (58.11)

You can be seen in any image of the body by your true will (SatyaSamkalpa) my daughter, clearly by
them all, as whatever picture you superimpose on the form.

What Vaasanaa was there in you about your body in the previous life (that you should be seen with a form),
the same form will be there for you, now also.

EIITEATGHROT F: T & 0RITA TEIeAIsATIHAE) Arerddrergi=Ta| (58.12)

Everyone sees everyone because of their Vaasanaa only. The example of the child and the ghost proves it.
(You are not able to produce the AadhiBhoutika form of the previous Leelaa, because you have forgotten it in your
Aativaahika state of a Siddhaa-maiden.)

sfaarRace Tuel RggeaR AIEAaEcad alsHl UrbalsAudrad:| (58.13)

Hey you beautiful Siddha maiden! Now you have Aativaahika body only.
Having lost all the Vaasanaas, you have lost the memory of the physical body of your previous life.

FeIAdehesr: URMFEIATANHdD: U TRIACGISTT WA SaFar| (58.14)

If the Aativaahika-state is fully realized (as the Self), the AadhiBhoutika subsides.
Though the body of the Knower seems to exist for the ignorant, it is actually non-existent,
like the cloud of the autumn sky.

Ferfaaredrara: gdf dafd ded: Asandeaesd Aeifeuggaaa:| (58.15)

The ‘embodied one’ exists as ‘all’ (the essence supreme), by the realization of his Aativaahika state,

like the cloud where the waters are gone or the flower where fragrance is gone.
(The limited identity 1s lost.)

TEAET FermAaareraiale g faegfaemnfa asaeda daa| (58.16)

For the person who remains only with the Vaasanaa of the Supreme Reality and is well established in
the Aativaahika state, the body (AadhiBhoutika) is forgotten, like the existence of the womb (memory of
the womb-life) in the youth.

ThRFFEAsT fead grar gafder gard At el Fda Aganygan (58.17)

Today is the thirty first day that we have arrived at this space-expanse.
By my power, these maidens are deep asleep in this early morning.

dofe Tacarey el HheUoheldl Al GATdIsT TIaeR: Jaddr| (58.18)

So, come now, Leelaa! Let us show ourselves to this girl (Vidooratha’s Leelaa), with the sport of our will.
Let the events (of the life-story) continue!
afersrara

Vasishta spoke

3rer drafgd offelm Udfcacda Rifeda dAfddear davds €3 & aad: | (58.19)
When Goddess Jnapti willed that ‘This Leelaa should see us both’, they both became visible to her with
shining forms.

T T AT ATIATIAT IEHTAIATHTH cTelol - YooTHIETR
TegfaFarfgdichot did sagdRa Saremar gafidrredcudgafRfiiad| (58.20,21)

Then that Leelaa of restless eyes (waiting for her husband to wake up), saw the mansion suddenly shining with

enormous lustre as if carved by the moonlight, as if washed by the golden fluid,
the ‘blazing and yet cooling light” covering everything, as if the walls were painted by the lustre-liquid.

TEATART Il oficirerdl faellerd @ 3cU™ FHHAIA TA: UGy HUAA| (58.22)
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After seeing the mansion (lustrous with divine shine) like this, seeing those two divine ladies Jnapti and
Leelaa, she got up excitedly (overwhelmed by joy) and fell at their feet.

Scghacdl dEdl dl AT AAAGAT: SUTTARATTEY AAHLTAL: | (58.24)

“Hey Goddesses! You both have come here to bless me! Salutations to you both!

1 have come here early as directed by you.”

As she was speaking like this, those two charming youthful maidens sat on their thrones,
like beautiful creepers resting on the peak of the Meru Mountain.

GILITIP]
Jnapti spoke
gd, 9¢ HY T cafdd SrATed:, & ga O caar ¥ ffareata g7 anl (58.25)
Daughter! Tell us from the beginning as to how you came here, what happened to you, what amazing
event was seen by you in the path, and where.

Vidooratha’s Leelaa spoke
¢fa, affaA=uC &1 STddzsT derdd fgdideal: delare HeUledsdrerar &dll (26)
a Afad 71 FRcad Avada g|aaedReugd=d [Afade fTaa 27)

Jal FOTHzOd TR WAAR Aragsgfeareaany] tdl T I | (58.28)
Devi, I swooned there at that place like the digit of the second moon (on the Earth) hit by the

dissolution-flames. I did not understand anything good or bad. My eyelashes fluttered; I slowly opened
my eyes and was getting out of the death-swoon hey Parameshvari, and I found myself floating in the sky.

HATHY HTARY FATSREFIE dd:, AT IeTl@d AATRIHAAATTIH| (29)
¢fa ueanfdt aead Arghacipd Qi RAifdd T FAeeddTieadd | (30)
ufdaATelienareie ey fagryr: Ad HYATASI AY: gouaa JAT| (31)

Y FAAEFHFATCEIST T sfd fagr #ar a9 ok a aikan 32)
HeAeaR A S il geanfadr feafd aurgerd G AegaedRivn (58.33)

Then, I was riding the chariot made of wind as it were, in the sky.

I was brought to this house in that chariot like the whiff of fragrance by the wind.

Devi, then I saw this house adorned by the Lord, filled all over with lighted lamps, deserted, and
containing a magnificent bed fit for the noble.

Then I found that this one was my husband Vidooratha sleeping soundly with his body hidden by
the flowers, like honey in the garden of flowers.

Then, thinking that he must be lost in sleep being fatigued by fighting in the battlefield, I did not
wake him up from his sleep, hey Deveshvari.

Now you both have arrived here to bless me. I have told you what all I experienced.”

SIETIE)
Jnapti spoke
¢ eHeNA=al el afordarad, Scumard Jufd AradeudanicH A | (58.34)

Hey, you Leelaas! You both with the gait of swans! You two of charming eyes!
Let us rise up the king from his death-bed.
afagtard

Vasishta spoke
gcgdFcdl A SaaAraciAa e § FARTdREdaahe 4| (58.35)

So saying, she released the Jeeva, like the fragrance from a lotus plant.
Then that creeper like form made of wind (Jeeva-spark) went near his nose.
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YTOTRIRT TR R RaT e, TaaraaRId=Iedeueeudonfaal (58.36)

It entered the space of the nose, like the winds entering the bamboo hole,
bearing within it hundreds of its Vaasanaas like the ocean containing various gems.

Hed¥YSd deed T dehliedATIl, TSRITade U3l g€ 3d arikion] (58.37)
The faded face of Padma now endowed with the Jeeva, became bright, like a lotus drenched in water.
hAGSIN FaTfOT AT THIRN TET Yeurey 3 STdTSTeld HHA: | (58.38)

Gradually, all his limbs were filled with fluids, like the spring-season filling the mountain with the
network of creepers.

HATTH HATYT: H THRTHANGIC HHIHIA N deAegAU | (58.39)

Then, he shone like the moon on the Full-moon day complete with all its digits, filling the entire Earth
with the rays emanating from his face.

THLATATE s [ fed G T heAhlodeldledliel Teeldlcld ATU:| (58.40)

He slightly moved his moist and softened limbs shining with the golden hue,
like the spring-season moving the leaves.

SeATo AT TRt TadHeTelleldRe SRt GHIMAT Teglepl Haed TAT| (58.41)

He opened his eyes with the taintless pupils which were very attractive and heralding auspiciousness,
like the sun and the moon lighting up the world at the beginning of the Creation.

3aed Ueardcar faeeafedfgafaa, saa & Rua 3fa gameiRfa:saadl (58.42)

He got up with his fully robust body like the Vindhya Mountain rising.
He spoke in a deep thundering voice echoing all over; ‘Who is there?’

NemgaaaETd MNaranfeIarfaal

The two Leelaas (one with the AadhiBhoutika body, another with the Aativaahika body as a lustrous image)
stood in front of him and said, ‘Command us’.

¥ e QU JH AergaAafedd
AR AR TAEY AR THAFT AT AT FAGITH| (58.44)
He saw the pair of Leelaas standing humbly before him.

They had identical behaviour, identical shape, identical form, identical stand, identical words,
identical action, identical joy, and identical excitement.

&1 cd I paAfATE 7 fAdnas,
Looking at them, he said, ‘who are you, who is this, wherefore all this?’

aEH rere-

(Previous) Leelaa addressed him and said,

€ ¢d 4Tl TgaIFIeH| Afeell dd oliele Ukhell Tedfdol amrdeda dqmr udr
aewRnfen 37 offen fgdrar o Afken geram @ar surfeldr caeda ufafdeae e
RRYMTNUTIsy AT TS T TREIAT ¢d Folagaidar |

3EATD QUAHARNE HIETGUITAT, AR Wieelhlieared HEU | (58.45 to 49)

“Hey Deva, listen to what I say!

I am the Leelaa who lived with you as your righteous life-partner in the past birth.

I was united with you, like the meaning is attached to the word.

This is your second wife Leelaa of virtuous character, a reflection of my own form, who has been
produced by me in sport, for your enjoyment (as a physical companion).

This one seated in the golden throne on the head-side of your bed is the Mother of the three worlds,
Sarasvati Devi of auspicious characters, Lord!

She has arrived here by our overflowing merits.

By her we both were brought here from the other Brahmaanda.”
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SRV FHCUTT T TSidclded: TFIATCATFRER: JuId Afdargar: | (58.50)
"ECEITY AREGFT ¢fa wafeaue uITs avg AUl raAgdara I (58.51)
Scgthded v geuel Afacadr|

Hearing all this, the lotus-eyed king who was attired in garlands and silken garments, immediately
got up and fell at the lotus feet of Goddess Sarasvati; and said,
“Sarasvati! Salutations to you! Devi! The Bestower of good to all!

Bless me with wisdom, long life and wealth.”
When he said this, Goddess Jnapti lightly touched him (on the head).

EIcGdrd
Sarasvati spoke

cd qAfRATATGA Hafq HaaTfead:| (58.52)

Son! You be endowed with riches as you wish, being endowed with the Knowledge of the Self, through
the guidance of the Scriptures.

HATUG: AHAGHPEEd™ Meoeq T:, AHAAAGENS FFID 37T,
Icgefed Siear Haeq TP, TR faodeg 9&d oe#:| (58.53)

Let all the dangers and all evil eyes be warded off for you.
Let all the peace and endless joys be there for you.
Let the people be always happy. Let the ‘Goddesses of prosperities’ always wander in your country.

afasa

Vasishta spoke
TIEIAT dAGFedT T TIATI |
‘Let it be so, so saying Sarasvati vanished from sight there itself.
UHTS USehol: A1 IO Fehall Fel:1 (59.01)
All the people got up in the morning along with the blooming lotuses.
snfaferser a af ofell offel @ R $aATeY: Jadedealedd Weaidd ga:| (59.02)
The king embraced (second) Leelaa, and Leelaa again embraced her husband who had died and risen
again with life, again and again with extreme joy.
dC\|H|C\IO‘|HC\o—| cHC\d'Io—d-IéchO—QT 3'|I<-'|0—C\d-lt'|c1<r|d dl‘i—ldle‘l{dlg)dd-l

SHASITAYUATEHNTEFGHATER JEYESATYOT ST eS0T,
R RATRIAHYS T HEHA| (59.03,04,05)

The palace at that moment was a sporting ground of the intoxicated Manmatha (deity of Love).
The people were mad with happiness. Songs and instrumental music filled the corners.

Hailing sounds of auspicious hymns and murmuring sounds arose everywhere.

The courtyard was crowded with the happy and healthy citizens and royal families.

Siddhas and Vidyaadharas poured thousands of showers of flowers.
[(59.05) to (59.10) verses are omitted here.
(The city shone with decorations, sounds of drums, and joyous celebrations of the people.)]

RATPTGUIAT Il |1 Ufela = 3fd fAdaenanfdséaneay S| (59.11)

‘The queen and the king have returned from the land of the dead’,
this story was sung as folklore in all the countries.

s HIAUTA: HcaT Jaled HIAT AATFIsh FATd FATA T HEIRATRIN: |

darsTARRgEUr AfeTvl HIerd T TeuicTHAdeHANGRATAT: | (59.12,13)
King Padma heard in detail all that had happened in his life.

The king bathed in the waters brought from the four oceans.

Brahmins, ministers and other kings performed the auspicious sprinkling ceremony for him,
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who had become victorious again, and who cherished countless desires of ruling the kingdom,
like the Devas performing the coronation ceremony for Indra.

ool offel T T T SHacgmaelad: A @aaeddde: IaRal (59.14)

The three noble souls Leelaa and Leelaa and the King having realized the Self, enjoyed as if by
copulation, by conversing about all that had happened.

TLEIAT: JHIGA FIUIRYPAA TUTH SAhIIAT: TATd AGHSATI (59.15)

By the grace of Sarasvati, and by his own effort, King Padma attained the best of the three worlds.

¥ Afaseagel o ddgariead: @b augdegsl aF oA tdiead:| (59.16)

The king who was enlightened by the Knowledge bestowed by Jnapti, served by his two wives,
ruled the kingdom blamelessly for eighty thousand years.

SNaeHBRd Scdd Tod quIGATEs Ppedl [adgdheaddlg: gafde:| (59.17)
Having ruled the kingdom without any troubles for eighty thousand years, those two (Padma and second
Leelaa) endowed with pure Knowledge, attained Videha Mukti, endowed with the state of Siddhas.

gecafaere faerysry qRIdaTcAted o avrel o

e aeSTqNG TaIed AU eaudl faaqaht| (59.18)
The king and the queen ruled for long the kingdom,

which was faultless because the people prospered always;

where the hearts were pure being always guided by the men of wisdom:;
which befitted the glory of the ancestors;

which brought name and fame to oneself;

and then in course of time attained Mukti by the ‘practice of Knowledge’.




